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Introduction 
 
 In survey after survey, Canadians express strong support for the maintenance of 
relatively high levels of immigration and a policy of official multiculturalism. Canadian 
governments have long pursued aggressive immigration policies and, since 1971, have 
overseen a policy of official state multiculturalism. Public opinion in other industrialized 
democracies has been less supportive of immigration and, at least rhetorically, governments 
haYe been cUiWical of mXlWicXlWXUaliVm. In WhiV VenVe, UefeUenceV Wo ³Canadian e[cepWionaliVm´ 
in Whe VpheUe of immigUaWion and mXlWicXlWXUaliVm poliWicV and polic\ aUe cUedible. CanadianV¶ 
support for immigration and multiculturalism has not, however, translated into an easy-going 
acceptance of demands for religious accommodation.  This is especially true with respect to 
Islam. Public opinion toward Muslims is strikingly negative and efforts at meeting requests 
for accommodation have been resisted, at times strenuously. In this respect, Canada is 
anything but exceptional; attitudes toward Islam and Muslims are depressingly familiar. 
 Our paper marks an attempt to make sense of this puzzling contradiction. How are 
we to understand the popularity of multiculturalism in Canada, on the one hand, and the 
frequency (and vociferousness) of anti-Muslim sentiment on the other?  How can we begin 
Wo XndeUVWand CanadianV¶ e[cepWionaliVm ZiWh UeVpecW Wo VXppoUW foU immigUaWion and 
multiculturalism and more typical antipathy toward Islam and Muslims?  
 In an effort to address these questions, we advance a two-pronged argument. First, 
it is important to recognize that Islam is not just another minority religion. The stigma 
attached to Islam in Canada and other industrialized democracies is unique. Islam is cast 
by its critics as an existential challenge to liberal democratic states ± a remnant of 
unenlightened, premodern thinking that is out of place in contemporary liberal societies. 
Second, we maintain that debates over religious accommodation in Canada trigger concern 
over the maintenance a particular mode of national identity, centered on liberal-democratic 
values and, ironically, multicultural tolerance. Intolerance of Islam is justified on behalf of 
protecting a secular, tolerant, liberal-democratic public ethos against a putatively pre-
modern, intolerant and illiberal enemy. In a peculiar way, then, support for multiculturalism 
may inform opposition to Islam.  
 AfWeU bUiefl\ WoXching on hoZ immigUaWion iV changing Canada¶V UeligioXV landVcape, 
we survey public opinion data on immigration, multiculturalism, and Islam. We then turn to 
practical manifestations of Islamophobia, including the troubling rise in anti-Muslim hate 
crimes. We go on to explore how anti-Muslim attitudes and behavior can thrive in a country 
defined by its commitment to multiculturalism. Drawing on Hannah AUendW¶V anal\ViV of 
antisemitism in The Origins of Totalitarianism (1973), we argue that that fear of Islam is 
rooted in the history of the recent past, particularly as regards debates over immigrant 
integration that have been conducted against the backdrop of the so-called ³ZaU on WeUUoU.´ 
Anti-Muslim activists have exacerbated this fear by framing questions of integration in 
existential terms, whereby the compromises intrinsic to accommodation represent nothing 
less than a mortal threat to libeUal democUac\. We conclXde b\ aVking hoZ CanadianV¶ 
conflicting views on immigration, multiculturalism and Islam have influenced electoral 
politics. We note that Canadian parties, particularly those on the Right, face a quandary. On 
the one hand, institutional dynamics which amplify the weight of new Canadians in electoral 
politics rule out heavy-handed attacks on multiculturalism; on the other, the deep well of 
anti-Muslim sentiment in Canada offers a tempting means of securing short term political 
advantages. We illustrate this dynamic through brief references to the 2015 and 2019 federal 
elecWionV and Whe ConVeUYaWiYe PaUW\¶V 2016-17 leadership campaign. 
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Canada¶s Changing ReligioXs Landscape 
 
 Canada¶V UeligioXV landVcape haV been WUanVfoUmed b\ immigUation. While 
ChUiVWianiW\ UemainV Canada¶V laUgeVW Ueligion, coXnWing 22.1 million adheUenWV, oU 67.3 peU 
cenW of Whe WoWal popXlaWion, ³Whe nXmbeU of CanadianV Zho belong Wo oWheU UeligionV ± 
including Islam, Hinduism, Sikhism, Buddhism, Judaism and EasteUn OUWhodo[ ChUiVWianiW\´ 
has increased rapidly (PEW Research Center, 2013). As of 2011, the share of Canadians 
belonging Wo an ³oWheU´ UeligioXV gUoXp ZaV 11 peU cenW, Xp fUom 4 peU cenW in 1981. IVlam iV 
the fastest growing religion in Canada, with over 1 million adherents, constituting 3.2 of 
Canada¶V popXlaWion. ThiV figXUe iV pUedicWed Wo doXble b\ 2030 (PeZ ReVeaUch CenWeU , 
2011), in Zhich caVe ³Whe pUopoUWion of MXVlimV in Whe WoWal popXlaWion of Canada aW WhaW Wime 
will be about four times that of [the United States]. This would be a significant jump in a 
relatively short period, meaning that Muslims would replace Jews as the largest religious 
minoUiW\ in Canada´ (Ka]emipXU, 2014, p. 26).  
 As Christopher Cochrane (2013) has pointed out, most Canadian Muslims are recent 
immigrants. As per to the 2011 census, 72 per cent of Muslims in Canada were foreign-born, 
as compared to 18 per cent of the Canadian population as a whole. Two-thirds of Muslim 
immigrants arrived in Canada in the decade between 2001 and 2011 and more than 40 per 
cenW aUUiYed beWZeen 2006 and 2011. ³The compaUable figXUe foU immigUanWV ZaV aV a Zhole 
ZeUe 34 and 18 peU cenW´ (CochUane, 2013). Most Muslim immigrants hail from countries in 
the Middle East (35%), South Asia (27%), and Africa (25%). ³MXVlimV « diffeU fUom moVW 
other religious groups in that they are overwhelmingly immigrants, and they differ from most 
other immigrant groups in that they are overwhelmingly recent immigrants from South Asia, 
Whe Middle EaVW and AfUica´ (CochUane, 2013). 
 The share of individuals reporting they had no religious affiliation has also increased, 
reaching 7.8 million, or 23.9 per cent of the population in 2011 (Macdonald, 2013). Canada 
has developed into one of the most secular countries in the world. Based on recent trends 
we can expect that the share of Canadians reporting no religious affiliation will also increase 
VhaUpl\ oYeU Wime. ThiV poinW iV ZoUWh beaUing in mind, aV ³MXVlimV aUe one of Whe moVW 
religiously observant groups in Canada [whose] religious identity and practices appear to be 
VWUengWhening ... aV WheiU liYeV eYolYe in Canada´ (The EnYiUonicV InVWiWXWe, 2016).  
 Muslim religious observance occurs in a society profoundly shaped by Christianity 
and increasingly marked by secularism. Religious accommodation will require changes to 
institutions that were built on a Christian foundation. In addition, like other recent immigrants, 
Muslim newcomers are settling into a country that for much its history purposefully and self-
consciously cast iWVelf aV a ³ZhiWe man¶V coXnWU\´ (TUiadafilopoXloV, 2004). Hence, religious 
accommodation occurs against the backdrop of profound demographic change and a legacy 
of Uaciali]ed poliWicV and polic\. Canada¶V VWaWXV aV an officiall\ mXlWicXlWXUal coXnWU\ ZoX ld 
appear to leave it well prepared to make this transition, especially given that Canadians 
support the maintenance of official multiculturalism. However, as we note below, support for 
multiculturalism has not translated to a reciprocal enthusiasm for Muslim religious 
accommodation.  
 
 
Suspicious Multiculturalism: The Odd Contours of Canadian Public Opinion 
 
 Most surveys show that a majority of Canadians support relatively expansive 
immigration policies. Indeed, in contrast to other industrialized democracies, the Canadian 
public has become more supportive of mass immigration over time. Whereas 61 per cent of 
Canadians believed that immigration levels were too high in 1977, only 34 per cent shared 
this view in October 2019 (The Environics Institute, 2019). Conversely, the share of those 
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who disagreed with this position was only 35 per cent in 1977; by October 2019, it had 
increased to 61 per cent (Ibid). A significant majority of Canadians ± 80 per cent ± believe 
that the economic impact of immigration is positive (Ibid). Cross-national comparisons of 
pXblic opinion demonVWUaWe WhaW CanadianV¶ VXppoUW foU immigUaWion iV diVWincWiYe. The PEW 
ReVeaUch CenWeU¶V 2018 Global AWWiWXdeV SXUYe\ aVked UeVpondenWV in 18 coXnWUieV ZheWheU 
immigrants constituted a burden on their country or made it stronger.  Canadians expressed 
the most positive views on this point, with 68 per cent stating that immigrants made Canada 
stronger and only 27 per cent claiming that immigrants constituted a burden (Gonzalez-
Barrera & Connor, 2019, p. 3).  
 CanadianV¶ YieZV on mXlWicXlWXUaliVm haYe been VimilaUl\ poViWiYe. In WheiU anal\ViV 
of surveys conducted between 2006 and 2009, Stuart Soroka and Sarah Roberton (2010, 
p. 41) noWe WhaW ³WheUe iV bUoad VXppoUW foU mXlWicXlWXUaliVm and immigUaWion, and WhaW VXppoUW 
haV noW decUeaVed in UecenW \eaUV; indeed, iW ma\ eYen haYe incUeaVed VlighWl\.´ MoVW pollV 
Waken Vince Whe pXblicaWion of SoUoka and RobeUWon¶V report suggest that support for 
multiculturalism remains steady. For instance, a 2015 survey by the polling firm Environics 
revealed that the percentage of Canadians who deem multiculturalism to be a very important 
element of Canadian identity had increased from 37 per cent in 1997 to 54 per cent in 2015. 
By way of comparison, 39 per cent of those surveyed in 2015 believed that ice hockey was 
a very important marker of Canadian identity (The Environics Institute, 2015).  
 The EnYiUonicV InVWiWXWe foU SXUYe\ ReVeaUch¶V 2018 Canada¶V WoUld SXUYe\ foXnd 
WhaW ³MXlWicXlWXUaliVm, diYeUViW\ and inclXVion aUe incUeaVingl\ Veen b\ CanadianV aV WheiU 
coXnWU\¶V moVW noWable conWUibXWion Wo Whe ZoUld. IW iV noZ leVV aboXW peacekeeping and 
foreign aid, and more about who we are now becoming as people and how we get along 
ZiWh each oWheU´ (RafWeU, 2018). The poll alVo UeYealed WhaW ³CanadianV « feel aV WhoXgh a 
neighbourly immigration policy is the best way for the country to exert influence 
inWeUnaWionall\´ (RafWeU, 2018). In an opinion piece published in The Globe and Mail, the 
foXndeU of Whe EnYiUonicV InVWiWXWe, Michael AdamV, VWaWed WhaW ³CanadianV ciWe oXU WUadiWionV 
and policies of bilingualism, multiculturalism and mutual accommodation as key 
achievements. They also note our acceptance of immigrants and refugees from around the 
planeW´ (AdamV, 2018). 
 While CanadianV¶ aWWachmenW Wo mXlWicXlWXUaliVm iV eYidenW, WheiU XndeUVWanding of 
the policy is complicated. As Soroka and Roberton (2010) poinW oXW, CanadianV¶  
 

broad level of support for immigration and multiculturalism is accompanied by 
majority support for a certain degree of integration. However, exactly what 
respondents mean by integration, is difficult to specify given the nature of the 
questions asked in existing public opinion surveys. Most likely, respondents showing 
support for integration have quite different views of what that integration entails; the 
result is that there is a good deal of variance in opinion amongst those within the 
³inWegUaWion´ caWegoU\ on an\ one qXeVWion (p. 41). 

 
CanadianV¶ confXVion UegaUding Whe paUameWeUV of mXlWicXlWXUaliVm haV been eYidenW in 
recent surveys. The same 2019 Environics poll that showed 54 per cent of Canadians held 
multiculturalism to be a very important element of Canadian identity also reported that 50 
per cent believed too many immigrants were not adopting Canadian values. Another 
Environics survey conducted in June 2015 showed that 75 per cent of Canadians believed 
WhaW ³eWhnic gUoXpV VhoXld blend inWo Canadian VocieW\´, VXggeVWing that a large majority of 
CanadianV ZeUe conceUned WhaW immigUanWV ZeUe noW µblending in¶. A 2016 VXUYe\ b\ FoUXm 
ReVeaUch VhoZed WhaW WZo WhiUdV of CanadianV agUeed WhaW ³pUoVpecWiYe immigUanWV VhoXld 
be VcUeened foU ³anWi-Canadian YalXeV.´ 
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 This concern UegaUding immigUanWV¶ pXWaWiYe UelXcWance Wo µblend in¶ iV amplified 
significantly when attention turns to Islam and Muslims. An Angus Reid poll released in April 
2017 UeYealed WhaW onl\ 33 peU cenW of WhoVe VXUYe\ed VWaWed WhaW Whe\ had a ³geneUall\ 
favorable opinion´ of IVlam, aV compaUed Wo 68 peU cenW foU ChUiVWianiW\. The Vame poll 
showed that a majority of Canadians opposed wearing the niqab and burka in public; among 
respondents 55 and older, 81 per cent opposed wearing the burka in public (Angus Reid, 
2017b).  
 This strong opposition to the burqa and niqab was especially pronounced during the 
2015 federal election, when the Conservative Party doubled down on its effort to ban the 
wearing of full-face veils by Muslim citizenship candidates during naturalization ceremonies 
(Wherry, 2015). A VXUYe\ b\ FoUXm ReVeaUch (2015a) UeYealed WhaW ³[f]Xll\ WZo WhiUdV of 
Canadian voters disapprove[d] of allowing fully veiled women to the citizenship oath (64%) 
«. CloVe Wo one fifWh of CanadianV YoWeUV alVo admiWWed Wo holding ³negaWiYe feelingV aboXW 
MXVlim people.´ A folloZ-Xp VXUYe\ VhoZed WhaW ³cloVe Wo WZo WhiUdV [of CanadianV] 
oppoVe[d] alloZing pXblic VeUYanWV Wo ZeaU Whe niqab Wo ZoUk´ (FoUXm ReVeaUch, 2015b).  
The poll foXnd WhaW people Zho held WhiV YieZ ³Wend to be older, mid-income, from Quebec 
(78%) and AlbeUWa (63%) and oYeUZhelmingl\ ConVeUYaWiYe.´ AnoWheU 2015 poll b\ AbacXV 
Data found that 56 per cent of Canadians would prefer that Muslim women did not wear a 
niqab in public places. 62 per cent agreed WhaW ³Whe MXVlim faiWh iV in Vome Za\V µanWi-
Zomen¶.´ 
 This view of Islam as antithetical to Canadian values such as gender equality runs 
deep and is not limited to residents of Quebec and Alberta. A 2016 survey conducted by the 
Ontario Council of AgencieV SeUYing ImmigUanWV (OCASI) foXnd WhaW ³onl\ a WhiUd (32%) of 
Ontarians have a positive impression of Islam, and more than half (55%) feel that its 
mainVWUeam docWUineV pUomoWe Yiolence (an anomal\ aV compaUed Wo oWheU UeligionV) «. 
Three-quarters of Ontarians feel that Muslim immigrants have fundamentally different 
values. Only 22% believe that Muslim values are in line with Canadian values of gender 
eqXaliW\.´ IW iV ZoUWh highlighWing WhaW OnWaUio iV Canada¶V moVW diYeUVe pUoYince, in Zhich 
support for multiculturalism run deep. 
 In NoYembeU 2017, AngXV Reid UeleaVed Whe UeVXlWV of a majoU VXUYe\ on ³FaiWh and 
Religion in PXblic Life.´ The poll foXnd WhaW ³[W]Zice aV man\ CanadianV Va\ Whe pUeVence of 
IVlam in WheiU coXnWU\¶V pXblic life iV damaging aV Whe\ Va\ Whe Vame aboXW an\ oWheU Ueligion.´ 
The fiUm¶V pUeVV UeleaVe ZenW on Wo noWe WhaW: 
 

If IVlam iV inYolYed, a VignificanW VegmenW of CanadianV Zill UeacW negaWiYel\«. 
CollecWiYel\ [Whe VXUYe\¶V] findingV Vpeak Wo a ZideVpUead XneaVe ZiWh MXVlimV and 
the Islamic faith in Canada, and this unease is further underscored by the fact that 
two-WhiUdV (65%) of WhoVe aVked aboXW IVlam in WhiV laWeVW VXUYe\ Va\ Whe Ueligion¶V 
inflXence in Canadian pXblic life iV gUoZing «. TheVe WZo findingV ± that almost half 
of Canadians view the presence of Islam as a bad thing for their country and that 
two-WhiUdV Vee IVlam¶V inflXence in VocieW\ aV gUoZing ± suggest an outsized focus 
on a gUoXp WhaW, Zhile gUoZing Uapidl\, makeV Xp leVV Whan foXU peU cenW of Canada¶V 
total population (Angus Reid, 2017a). 

 
This distinctive animus toward Islam and Muslims is evident in other studies. In his analysis 
of data from the World Values Survey, Christopher Cochrane found that while Canadians 
are comfortable with having immigrants and members of a different race as neighbors, their 
tolerance breaks down when it comes to living alongside Muslims. Whereas only 4 per cent 
of Canadians stated they would not want to live beside an immigrant and 3 per cent were 
wary of having a member of a different race as a neighbor, 12 per cent stated that they 
would be uncomfortable having a Muslim as a neighbor (among Quebecers, the figure stood 
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at 23 per cent) (Cochrane, 2015). A 2018 poll conducted by EKOS Research Associates on 
behalf of Canadians for Justice and Peace in the Middle East (CJPME) and the Canadian 
MXVlim FoUXm, foXnd WhaW ³moUe CanadianV conVideU MXVlimV maUkedl\ leVV WoleUanW, leVV 
adaptable, less open-minded, more violent, and more oppressive of women than Christians 
oU JeZV.´ The CJPME¶V pUeVV UeleaVe noWeV WhaW ³CanadianV belieYe in Whe pUoWecWion of 
religious rights generally but are less concerned for the religious rights of their Muslim co-
ciWi]enV´ (CJPME, 2018). Similarly, a 2018 poll by the Environics Institute for Survey 
Research confiUmed ³eaUlieU findingV WhaW a plXUaliW\ of CanadianV belieYe WhaW MXVlimV in 
WhiV coXnWU\ pUefeU Wo Uemain diVWincW UaWheU Whan adopW Canadian cXVWomV´ (The EnYiUonicV 
Institute, 2018). 
 In VXm, CanadianV¶ e[pUeVV poViWiYe YieZV on boWh immigUaWion and multiculturalism. 
Support for continuing mass immigration has increased over time and support for 
multiculturalism has also remained steady, despite its falling out of favor in other 
industrialized democracies. Canadians have come to see multiculturalism as a fundamental 
element of their national identity. Nevertheless, as we have pointed out, Canadians are 
deeply suspicious of Islam and Muslims. Strong majorities have consistently expressed 
VkepWiciVm UegaUding IVlam¶V compaWibiliW\ ZiWh libeUal democUacy and have actively opposed 
religious practices such as veiling. 
 
 
Anti-Muslim Discrimination, Violence and Non-Accommodation 
 
 Anti-Muslim attitudes animate anti-Muslim practices. A 2016 Environics survey found 
that 35 per cent of Muslims in Canada reported that they had experienced discrimination or 
unfair treatment. The figure for non-Muslims was 21 per cent (The Environics Institute, 2016, 
p. 38). A 2015 anal\ViV b\ SWaWiVWicV Canada foXnd WhaW haWe cUimeV WaUgeWing ³ceUWain 
religious and ethno-culWXUal gUoXpV, Vpecificall\ Whe MXVlim popXlaWion´ had incUeaVed b\ 5 
peU cenW oYeU Whe pUeYioXV \eaU. ³Police UepoUWed haWe cUimeV WaUgeWing Whe MXVlim popXlaWion 
incUeaVed fUom 99 incidenWV in 2014 Wo 159 incidenWV in 2015, an incUeaVe of 61%.´ A 2017 
repoUW b\ SWaWiVWicV Canada foXnd WhiV WhiV WUend had ZoUVened, ZiWh ³Whe gUeaWeVW incUeaVe 
in the overall number of police-UepoUWed haWe cUimeV [ZaV] in OnWaUio « ZheUe incidenWV UoVe 
from 612 in 2016 to 1023 in 2017 (+67%). This increase was largely tied to more hate crimes 
WaUgeWing Whe MXVlim (+207%), black (+84%) and JeZiVh (+41%) popXlaWionV.´ In QXebec, a 
40 per cent increase in hate crimes between 2016 and 2017 was attributed to a sharp 
incUeaVe in ³cUimeV againVW Whe MXVlim popXlaWion, Zhich almoVW Wripled from 41 in 2016 to 
117 in 2017.´ 
 Quebec was the site of the most violent expression of anti-Muslim animus in 
Canadian history. During the evening of January 29, 2017, Alexandre Bissonnette murdered 
six men and critically injured five others attending evening prayers at the Islamic Cultural 
Centre of Quebec City. The police investigation of the crime and subsequent court 
pUoceedingV UeYealed WhaW BiVVoneWWe ZaV an ³aYid folloZeU of Uadical UighW-wing figures in 
the United States, such as David Duke, the former leader of the Ku Klux Klan, and Richard 
SpenceU, a pUominenW ZhiWe naWionaliVW«. BiVVoneWWe « Wold police WhaW he feaUed hiV famil\ 
ZoXld be aWWacked b\ IVlamic WeUUoUiVWV´ (The Canadian Enc\clopedia, 2019). 
 The response to the Quebec City murders was swift and critical, with many 
Canadians attending candlelight vigils in honor of the victims. Nevertheless, efforts to take 
a public stand against Islamophobia, through a parliamentary motion (M-103) initially 
introduced prior to the shootings in December of 2016 and debated a few weeks after, in 
February 2017, revealed deep divisions among political parties and the public. While the 
moWion condemning ³IVlamophobia and all foUmV of V\VWemic UaciVm and UeligioXV 
diVcUiminaWion´ ZaV paVVed on MaUch 23Ud, 2017 by a vote of 201-91, Members of 
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Parliament from the Conservative Party of Canada, including two MPs from Ontario, rejected 
Whe moWion¶V Vingling oXW of MXVlimV foU ³Vpecial WUeaWmenW.´ ThiV deVpiWe VeYeUal pUeYioXV 
motions in the House of Commons expressing similar positions on behalf of other religious 
minorities (for instance, a motion condemning hatred against Jews was passed on February 
22, 2016). A VXUYe\ b\ AngXV Reid UeYealed WhaW ³if CanadianV and noW WheiU elecWed 
representatives were voting, M-103 ZoXld [haYe] fail[ed].´ The VXUvey also revealed a split 
among Canadians, with 45 per cent believing anti-MXVlim aWWiWXdeV ZeUe a ³VeUioXV pUoblem´ 
and 55 peU cenW belieYing WhaW Whe\ had been ³µoYeUbloZn¶ b\ poliWicianV and Whe media.´ 
Opponents of M-103, both in parliament and among the public, also believed the motion 
stifled freedom of speech through its explicit condemnation of Islamophobia. 
 The debate over M-103 revealed the degree to which responses to issues regarding 
Islam and Muslims generate distinctive political reactions. This peculiar sensitivity to 
demands on the part of Muslim Canadians for recognition and accommodation is 
longstanding. Two cases from the recent past stand out. 
 Religiously-based dispute resolution had been a longstanding practice in the 
province of Ontario. In 2003, the newly established Islamic Institute of Civil Justice (IICJ) 
³VWaWed WhaW iW planned Wo eVWabliVh a DaUXl-Qada ± judicial tribunal ± to conduct arbitrations 
in OnWaUio accoUding Wo IVlamic laZ´ (FaUUoZ, 2006, p. 79). The provincial government 
appointed former Ontario Attorney-General Marion Boyd to study the issue and prepare a 
report, which was released in December 2004. Boyd recommended that the existing 
Arbitration Act be extended to include Islamic personal law, subject to conditions, including 
Whe UegiVWUaWion of aUbiWUaWoUV. The ³Bo\d RepoUW´ geneUaWed a VhaUpl\ cUiWical UeVponVe 
(Forbes, 2007; Korteweg, 2008; Young & Triadafilopoulos, 2013). Opponents argued that 
religiously based arbitration would threaten gender rights and imperil the safety of Muslim 
women and girls. Some claimed that nothing less than the separation of church and state 
ZaV aW VWake. PUemieU DalWon McGXinW\ ZaV caVW aV a c\nical poliWical WacWician ³deVpeUaWe 
foU YoWeV,´ b\ Vome, and a nawYe pUoponenW of mXlWicXlWXUalism, by others (Gillespie, 2005). 
In a bid to end the controversy, McGuinty hastily announced an outright ban on all religious 
aUbiWUaWion on SepWembeU 11, 2005, pUoclaiming WhaW WhaW WheUe ZoXld ³be no ShaUia laZ in 
Ontario" (Freeze & Howlett, 2005).  
 DXUing Whe 2007 pUoYincial elecWion b\ Whe ConVeUYaWiYe PaUW\¶V leadeU, John ToU\, 
campaigned on a promise to extend public funding for religious education to non-Catholics 
(Zho enjo\ fXll pXblic fXnding foU pUimaU\ and VecondaU\ edXcaWion). ToU\¶V deciVion elicited 
an extremely negative response among his political rivals and the general public. In the 
ZoUdV of poliWical commenWaWoU Robin SeaUV: ³WhaW ZaV«VXUpUiVing and depUeVVing ZaV 
how close to the surface lay an easily provoked anti-MXVlim iWch.´ 
 

Using code langXage aboXW Uace and open WhUeaWV aboXW Whe UiVkV Wo OnWaUio¶V 
security, the highly effective Liberal dirty tricks team got the province enraged. The 
[Liberal team] conjured the prospect of immigrants with strange religions and foreign 
WongXeV µUipping Whe heaUW oXW¶ of Whe pXblic Vchool V\VWem, bleeding iW of deVpeUaWel\ 
needed fXndV«.  AV Whe damage Wo ToU\ began Wo VhoZ Xp in pXblic pollV, Whe\ UaiVed 
the pressure with egregious performances by Dalton McGuinty fretting about 
cUeaWing a µVegUegaWioniVW¶ OnWaUio, and VXggeVWing WhaW OnWaUio ZoXld VXffeU Whe 
Vame faWe aV µLondon and PaUiV¶ if Whe polic\ ZeUe adopWed. In a cleaU appeal Wo 
Islamophobia they successfully ground the Conservative numbers down by nearly 
ten points in less than three weeks. AW ToUonWo dinneU paUWieV one heaUd µpUogUeVViYe¶ 
doZnWoZn LibeUalV mXWWeUing qXieWl\ WhaW ToU\¶V polic\ ZoXld fXnd µVome cUa]\ 
imam¶V MiVViVVaXga madUaVVa¶.«  [I]W ZaV WUoXbling Wo ZaWch a µpUogUeVViYe¶ 
Canadian politician indulging in ethnic politics rarely seen in Canada (Sears, 2007). 
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 Requests made by or on behalf of Muslims have generated troubling reactions. One 
would have thought that a symbolic motion to oppose Islamophobia, without the force of law, 
would have met with unanimous approval after the tragedy in Quebec City. Instead it was 
conWeVWed boWh inVide and oXWVide Canada¶V paUliamenW, ZiWh opponenWV mainWaining WhaW iWV 
condemnation of Islamophobia was too generous and threatened their right to freely criticize 
Islam and Muslims. Similarly, efforts to extend policies benefiting other religious groups to 
include Muslims met with fierce disapproval in Ontario in 2005 and 2007. It is worth noting 
that in both cases a centrist Liberal Party premier, and not a populist far-right firebrand, was 
responsible for rejecting bids to reshape institutions in a way that was more inclusive and 
equitable. Islam appears to be a religion like no other, generating unusually defensive 
responses in a country defined by its championing of tolerance and multicultural 
accommodation. 
 
 
Making Sense of Anti-Muslim Sentiment in Pro-Multicultural Canada 
 
 How might we understand the strange combination of pro-multiculturalism and anti-
Muslim sentiment in Canada? To repeat a point made earlier, we believe the first step entails 
recognizing that Islam is not simply another minority religion.  As Tony Evans (2010, p. 1753) 
haV noWed, ³[W]he aVVeUWion WhaW IVlam iV dedicaWed Wo changing WeVWeUn YalXeV haV become 
a common-place theme in European and North American societ\«. IVlam iV pUeVenWed aV 
a monolithic, proselytizing creed dedicated to undermining, overturning, and eventually 
Ueplacing Whe YalXeV WhaW haYe VXVWained capiWal gUoZWh on a global Vcale.´ AccoUding Wo Ann 
NoUWon (2013, p. 6), ³[a]ll Whe deaUeVW UighWV ± freedom of speech, freedom of the press, 
equality, even the pursuit of happiness ± aUe Vaid Wo be endangeUed b\ IVlam.´ Jocel\n 
CeVaUi noWeV WhaW ³MXVlimV aUe ofWen poUWUa\ed aV a Vocial WhUeaW, becaXVe IVlam iV 
associated with crime, terrorism, honor killings, backwardness, intolerance, and the 
oppUeVVion of Zomen.´ IVlam iV Vimplified and UendeUed an e[iVWenWial WhUeaW Wo ³WeVWeUn 
ciYili]aWion´; ³In VXch a VWUXggle, WoleUance and UeVpecW foU UeligioXV diffeUenceV aUe 
considered weaknesses that may be exploiWed b\ Whe enem\´ (CeVaUi, 2013, p. 3).  
 How did we arrive at this peculiar, reductionist and dangerous view of a complex 
global religion with several different and competing interpretations and 1.8 billion adherents 
spread across the world? We cannot provide a convincing answer to this question here ± it 
requires sustained inquiry. We can, however, point to how such an inquiry might be 
VWUXcWXUed. OXU model iV Hannah AUendW¶V anal\ViV of Whe UooWV of modeUn anWi-Semitism in 
part one of her seminal book The Origins of Totalitarianism (1973). Arendt asks why the 
Jews, a small minority in Germany, became the central preoccupation of the Nazis and the 
WaUgeW of VXch maVViYe Yiolence: ³TheUe iV haUdl\ an aVpecW of conWempoUaU\ hiVWoU\ moUe 
irritating and mystifying than the fact that of all the great unsolved political questions of our 
century, it should have been this seemingly small and unimportant Jewish problem that had 
Whe dXbioXV honoU of VeWWing Whe Zhole infeUnal machine in oUdeU´ (AUendW, 1973, p. 3).  
 Arendt considers and rejects two popular arguments: The scapegoat theory, which 
holds that if it were not for the Jews some other group would have been targeted, and the 
claim that Nazi anti-Semitism was simply a more recent iteration of an age-old hatred of 
Jews. In contrast to these positions, Arendt maintains that the anti-Semitism of the early 
twentieth century was a uniquely modern ideological phenomenon rooted in the relatively 
recent history of European Jews. In order to make sense of the modern ideology of 
³anWiVemiWiVm´ one mXVW conVideU iWV hiVWoUical baVeV ± the events and related historical 
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processes which accompanied and abetted its rise.1 Arendt argues that this is the only way 
of understanding how otherwise outlandish opinions of Jews ± adYanced b\ ³cUackpoWV´ on 
Whe ³lXnaWic fUinge´ ± could be accepted by so many millions of people. 
 Drawing on Arendt, we argue that the rise of contemporary Islamophobia is rooted 
in the history of the recent past, particularly as regards patterns of international migration 
after the Second World War, related debates over immigrant integration, the events that 
precipitated to the so-called ³ZaU on WeUUoU´ and Whe conVeqXenW enWZinemenW of VecXUiW\ 
concerns and issues pertaining to migration and membership. In addition, we highlight the 
role of anti-Muslim activists who have exploited this history to compose a fantastic narrative 
in which Islam threatens the future of the West. Like the Protocols of the Elders of Zion, the 
pUodXcWV of WheVe ³cUackpoWV´ aUe boWh patently ridiculous and extremely dangerous. They 
are effective because they take advantage of the fear generated by actual events. Fear has 
also been exploited by hitherto marginal political parties and politicians that have grown in 
popularity and stature in the wake of the 2008-09 global economic crisis. To sum up, the 
sources of contemporary Islamophobia are rooted in recent historical events and processes 
that have been interpreted to cast Muslims as a threat to liberal democracy. 
 
 
Migration and the Challenge of Integration 
 
 Low skilled foreign workers from Muslim majority countries such as Turkey and 
MoUocco ZeUe UecUXiWed Wo ZoUk in WeVWeUn EXUope aV ³gXeVW ZoUkeUV´ in Whe 1950V, 60V and 
70s (Chin, 2017; Hansen, 2003). While most returned to their country of origin following the 
recession of the mid-1970s, improvements in their legal standing, often but not always driven 
by courts, enabled many to remain and be joined by their spouses and children in the 1980s 
and 90s (Joppke, 1999; Ingram & Triadafilopoulos, 2010). Immigration was also driven by 
the collapse of overseas empires, as former colonial subjects were granted ± albeit at times 
conditionally ± acceVV Wo laboU maUkeWV in EXUopean meWUopoleV. µPoVWcolonial laboXU 
migUaWion¶ ZaV eVpeciall\ relevant for Britain, France and the Netherlands, playing a crucial 
role in the pluralization of these countries (Buettner, 2016). Traditional settler states, such 
as Australia, Canada and the United States replaced racialized admissions systems with 
merit-based alternatives that did not grant preference according to race. In time, these 
changes would enable shifts in the composition of their respective immigration streams and 
the admission of new religious minorities including Muslims (Joppke, 2005; Triadafilopoulos, 
2013). 
 Immigration driven by labor market needs, colonial ties and family reunification was 
augmented by flows of refugees and asylum seekers fleeing conflicts that emerged in the 
1980s and 90s. By the mid-1990s, most advanced industrialized democracies had been 
transformed by immigration. In many states, concerns arose regarding the difficulties second 
and third-generation descendants of foreign workers faced in labor markets and with respect 
to integration more generally. Immigration spurred often intense debates over access to 
citizenship and the boundaries of national identity.  
 The discourse around immigrant integration in Europe shifted from the mid-1990s 
onward. Debates over the integration of former labor migrants and their descendants were 
increasingly framed in in UeligioXV WeUmV aV \eVWeUda\¶V gXeVW ZoUkeUV became Woda\¶V 
Muslims (Adamson, 2011). This shift was based, in part, on the social questions raised by 
family settlement. How would second and third generations be socialized? What role did 

 
1 ³ModeUn anWiVemiWiVm mXVW be Veen in Whe moUe geneUal fUameZoUk of Whe deYelopmenW of Whe naWion-
state, and at the same time its source must be found in certain aspects of Jewish history and 
Vpecificall\ JeZiVh fXncWionV dXUing Whe laVW cenWXUieV´ (AUendW, 1973, p. 9). 
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values derived in the country of origin play in the country of settlement, as, for example, 
regarded family structure and gender relations? How would extant institutions in the country 
of settlement change to accommodate the needs of religiously distinct newcomers? 
 
 
Dangers from Abroad and Within: Terrorism 
 
 Questions concerning immigrant integration were to be expected. They took on 
added weight as a result of events that were unrelated to immigration. Cesari (2013, p. 3) 
notes that these events conspired to render Islam into an existential threat to Western liberal 
democUac\: ³[T]he peUcepWion of IVlam aV Whe e[WeUnal enem\ can be WUaced back Wo Whe 
Iranian Hostage Crisis (1979-80) and became more acute after the end of the Cold War and 
9/11.´ The WeUUoU aWWackV of September 11, 2001 were especially important as they were 
carried out by a small, secretive group whose members identified as Muslim insurgents. The 
fact that so much damage could be caused by so few individuals, with relatively limited 
resources, prompted a significant shift in national security planning and foreign policy 
decision-making on the part of the United States and other industrialized democracies (Faist, 
2006; Abu-Laban, 2002). DefenVe pUepaUaWion qXickl\ WXUned Wo dealing ZiWh ³aV\mmeWUic 
thUeaWV.´ Dail\ life ZaV WUanVfoUmed, aV effoUWV Wo coXnWeUacW WeUUoUiVm led Wo incUeaVed 
surveillance and nuisances such as expanded security checks at airports. For Muslims and 
oWheUV gXilW\ of ³looking MXVlim,´ changeV ZeUe mXch moUe pUofoXnd and inclXded seizure 
without warrant, rendition for questioning outside the purview of the law and torture. 
 The conVeqXenW ³ZaU on WeUUoU´ in AfghaniVWan and IUaq deYaVWaWed boWh coXnWUieV. 
The ensuing chaos enabled the growth of radical insurgencies, which (like al Qaeda), had a 
self-professed Islamic character. The rise of the Islamic State in Syria and Iraq (ISIS) was 
particularly important, as ISIS employed brutal methods, broadcast globally via the Internet, 
that were intended to provoke outrage in the Europe and North America (Carr, 2014). ISIS 
was intent on confirming the worst prejudices of non-Muslims by insisting that it alone 
UepUeVenWed Whe IVlam¶V aXWhenWic face. IWV VWUaWeg\ ZaV effecWiYe. Like Whe A\aWollah 
Ruhollah Khomeini of Iran, whose 1989 fatwa ordered Muslims to kill the author of the 
Satanic Verses, Salman Rushdie, ISIS succeeded in uniting groups who otherwise had little 
in common in political terms; what they shared was a deep aversion to the tactics employed 
by ISIS and a view that Islam constituted a growing threat.  
 The bombings in Madrid (2004), London (2007), and Paris (2015) linked external and 
inWeUnal WhUeaWV WhUoXgh Whe figXUe of Whe ³homegUoZn´ WeUUoUiVW ± an oWheUZiVe ³noUmal,´ and 
³Zell adjXVWed´ indiYidXal Zho neYeUWheleVV coXld accept the tenets of radical Islam and 
willfully murder civilians in suicide attacks (Crone & Harrow, 2011). The fact that al Qaeda 
and ISIS encoXUaged and claimed UeVponVibiliW\ foU Whe acWionV of ³homegUoZn´ WeUUoUiVWV 
granted them an influence well beyond their resources. Governments responded by 
deYeloping and implemenWing ³anWi-radicalization strategieV,´ doXbling doZn on VXUYeillance 
and linking security to other policy areas such as immigrant integration, which had already 
been framed in terms of religion. 
 The wars in Afghanistan, Iraq and later Syria generated growing numbers of 
refugees. Many risked their lives to reach the territory of the European Union. In 2015, over 
a million asylum seekers sought refuge in Germany, Sweden and other European countries. 
While UeVponVeV Wo Whe 2015 UefXgee ³cUiViV´ YaUied acUoVV EXUope, ZiWh a feZ coXnWUieV 
doing much more than most others, the event enhanced the standing of radical right-wing 
parties that had grown in popularity in the wake of the 2008-09 global economic crisis.2 While 
anti-immigration and anti-Muslim tropes had long been favored by extreme right-wing 

 
2 This was especially true in Germany. See Geiges (2018). 
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populists, the 2015 refugee crisis gave them increased salience. Images of thousands of 
migrants on the move were used to make the case that Europe would be overwhelmed 
unless drastic action was taken. The fact that many of these migrants came from Muslim 
majority countries fed into existing fears of terrorism and civilizational threat (Abbas, 2019). 
 
 
Organized Anti-Muslim Actors 
 
 Debates over the so-called ³MXVlim qXeVWion´ ZeUe noW limiWed Wo EXUope. B\ Whe 
2010s, the language of civilizational struggle was pervasive, shaping politics in North 
America, Oceania and beyond. Part of this had to do with incidents of terrorism in individual 
countries. More important, we believe, were the conscious efforts of a well-financed network 
of anti-MXVlim ³moUal enWUepUeneXUV´ Zho XVed eYenWV Wo Vhape a diVcoXUVe WhaW Whe 
³WeVWeUn ZoUld ZaV µXndeU aWWack¶, µVilenWl\ occXpied¶ b\ oU eYen aW µciYil ZaU¶ ZiWh IVlam´ 
(Ekman, 2015, p. 1987; Lean, 2017). The membeUV of WhiV ³IVlamophobia indXVWU\ (Lean, 
2017) include extreme right-wing parties, individual politicians, journalists, academics, 
membeUV of Whink WankV, and ³inWeUnal cUiWicV´ (MXVlimV ZiWh a cUiWical YieZ of Whe Ueligion). 
Their messages are spread through traditional media, but more often via social media and 
other online formats.  
 In NoUWh AmeUica, ³coXnWeU-jihadi´ neWZoUkV inclXde paUWV of Whe UeligioXV RighW, Vome 
Republican politicians, right-Zing neZV oXWleWV, gUaVVUooWV oUgani]aWionV and ³bigoWed 
bloggeUV´ (Ekman, 2015, 1990; Lean, 2017). Members of the United States Congress have 
UefeUUed Wo IVlam aV a canceU ³and meW ZiWh MXVlim conVWiWXenWV onl\ afWeU Whe\ filled oXW 
qXeVWionnaiUeV aVking Whem qXeVWionV WhaW inclXded ZheWheU Whe\ beaW WheiU ZiYeV´ (Uddin , 
2019, p. 90). The sitting President of the United States, Donald Trump, has stated publicly 
WhaW he belieYeV ³IVlam haWeV XV.´ OUgani]aWionV VXch aV ACT! FoU AmeUica and The CenWeU 
foU SecXUiW\ Polic\ ³UeceiYe fXndV fUom donoUV Zho haYe a keen XndeUVWanding of hoZ Wo 
influence US politics by promoWing a paUWicXlaU naUUaWiYe aboXW IVlam and MXVlimV´ (Uddin, 
2019, p. 92). In Europe, organizations such as the International Civil Liberties Alliance, the 
International Free Press Society and individual scholars, writers, journalists and media 
figXUeV ³pUodXce and diVWUibXWe µknoZledge¶ aboXW MXVlimV and IVlam´ (Ekman, 2015, p. 
1990). 
 Anti-Muslim activists in Europe and North America warn that the West will be 
³VZamped´ b\ MXVlimV XnleVV immigUaWion fUom MXVlim majoUiW\ coXnWUieV iV cXW back 
dUaVWicall\. The\ alVo caXWion WhaW ³MXVlim oUgani]aWionV and gUoXpV aUe VecUeWl\ infilWUaWing 
and changing mainstream institutions´ (Ekman, 2015, p. 1993). ThiV ³VWealWh jihad´ iV 
confiUmed b\ ³highlighWing demandV made b\ MXVlim ciYil UighWV oUgani]aWionV, oU b\ poinWing 
out Muslims participating in mainstream political life. Ironically, Muslims who integrate into 
WeVWeUn VocieW\ aUe peUceiYed Wo be a WhUeaW in Whe Vame Za\ aV WhoVe MXVlimV Zho do noW´ 
(Ekman, 2015, p. 1993). Calls for accommodation are framed as attempts to surreptitiously 
introduce sharia law. Distinctions among Muslims are ignored and Islam, as a whole, is cast 
as a totalitarian political ideology rather than a religion characterized by a diversity of views 
and interpretations. Attempts on the part of non-Muslims to rebut such arguments are 
reduced to expressions of political correctness, left-wing naiveté and a traitorous 
multiculturalism that sacrifices Western values in the name of getting along.   
 These caricatured understandings of Islam are pervasive in Canada. This should not 
be surprising; Canada does not exist in a bubble. Canadians have access to all manner of 
information and are voracious consumers of online content (Hermida et al., 2012). Anti-
Muslim activism also has its Canadian proponents (Scrivens & Amarasingam, 2020). Again, 
as we have endeavored to point out, the claims advanced by anti-Muslim actors would likely 
fall on deaf ears in the absence of the events which together constitute the recent history of 



Working Paper no. 2020/14 

  11 

our present era. Fear of Islam and Muslims is rooted in world defining processes, such as 
wars and insurgencies, and the mass displacement of peoples they have provoked. 
Islamophobic discourse resonates not because of its sophistication but because it taps into 
fears bred by real events. The fact that mainstream politicians have echoed some of these 
points, as was the case when former Prime Minister Stephen Harper declared that a decade 
after 9-11 ³IVlamiciVm´ VWill VWood aV ³Whe majoU WhUeaW´ Wo Canadian VecXUiW\, UeinfoUceV WheVe 
feaUV and addV a Zhiff of jXVWificaWion Wo oWheUZiVe pUepoVWeUoXV claimV (³HaUpeU Says 
'Islamicism' Biggest Threat to Canada,´ 2011). 
 Islam has been cast as the antithesis of multiculturalism: pre-modern, illiberal, 
intolerant, and violent. Rather than being understood as expressions of individual choice, 
Muslim practices such as veiling aUe Waken aV pUoof of IVlam¶V inheUenW paWUiaUch\ and 
incompatibility with Canadian values. Similarly, appeals for religiously based arbitration are 
not viewed as efforts to adapt existing institutions to a changing society, but rather as 
evidence of MuslimV¶ UejecWion of pUeYailing legal noUmV. MoUe geneUall\, UeqXeVWV foU 
recognition and accommodation that should be anticipated and managed are seen as 
dangerous challenges to the whole structure of liberal multiculturalism. Rather than being 
the means through which religious accommodation is pursued, multiculturalism has become 
an institution that needs to be defended. 
 
 
Conclusion: Multiculturalism, Anti-Islam and Unfulfilled Populism 
 
 The fact that antipathy toward Muslims sits alongside support for immigration and 
multiculturalism in Canada has produced a strange politics. On the one hand, at the federal 
leYel, all of Canada¶V majoU poliWical paUWieV VXppoUW Whe mainWenance of UelaWiYel\ high leYelV 
of immigration and a policy of official multiculturalism. On the other hand, as we have seen, 
governments have at times rejected requests for accommodation and politicians have 
engaged in anti-Muslim politicking. 
 This schizophrenia is driven by distinctive incentives. On the one hand, political 
parties at the federal level cannot take a straightforwardly anti-immigrant, anti-multicultural 
line if they wish to compete successfully (Triadafilopoulos & Taylor, 2020). Most immigrants 
liYe in Canada¶V moVW denVel\ popXlaWed UegionV, Zhich aUe alVo home to the greatest 
concentration of electoral ridings. Immigrants are transformed into citizens at a rapid rate, 
WhankV Wo Canada¶V libeUal ciWi]enVhip Uegime. Unlike V\VWemV baVed on pUopoUWional 
UepUeVenWaWion, Canada¶V elecWoUal V\VWem onl\ UeZaUdV Zinners; ideologically narrow 
positions are typically punished. To win Canadian elections, political parties must compete 
for the votes of new Canadians, especially in the province of Ontario and specifically in the 
seat rich Greater Toronto and Hamilton Area. At the same time, as we have demonstrated, 
many Canadians are concerned about immigrant integration. This worry is especially 
pronounced when it comes to the accommodation of Muslims. Given that such fears are 
most pronounced among conservative voters, parties and politicians on the Right have been 
tempted to tap into anti-Muslim sentiment for political advantage.  
 Hence, what we have seen and are likely to continue to see is a struggle within 
parties of the Right, generally, and the Conservative Party of Canada, in particular, regarding 
how to respond to these conflicting incentives. The 2015 campaign offers a vivid illustration 
of Whe ConVeUYaWiYe PaUW\¶V conXndUXm. SWephen HaUpeU aWWempWed Wo VpliW Whe diffeUence, 
by politicizing the veil and promising to cUack doZn on ³baUbaUic cXlWXUal pUacWiceV´ WhUoXgh 
a ³VniWch line´ Zhile VimXlWaneoXVl\ Xpholding hiV paUW\¶V commiWmenW Wo maVV immigUaWion 
and official multiculturalism. The end result was a confusing message that enjoyed some 
success during the campaign but alienated many new Canadian voters and likely played a 
Uole in Whe ConVeUYaWiYeV¶ loVV Wo JXVWin TUXdeaX¶V LibeUal PaUW\ (K\mlicka, forthcoming).  
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 Despite this outcome, Conservative leadership candidate Kelli Leitch campaigned 
on a promise to incUeaVe Whe ³VcUeening of immigUanWV, UefXgeeV and eYen YiViWoUV foU ³anWi-
Canadian YalXeV´ (HepbXUn, 2016). While her bid to replace Stephen Harper was ultimately 
unsuccessful, her positions on immigration and multiculturalism helped boost her to 
frontrunner status for a time. Interestingly, another competitor in that race, Maxime Bernier, 
UidicXled LeiWch foU being a ³kaUaoke Donald TUXmp´ (BoXWilieU, 2018). Yet, Bernier went down 
the same road after breaking from the Conservatives and forming the Canadian People¶V 
PaUW\. DXUing Whe 2019 fedeUal campaign, BeUnieU eqXaWed Canada¶V immigUaWion pUogUam 
Wo ³a YeU\ dangeUoXV W\pe of Vocial engineeUing´ WhaW ZoXld ³bUing incUeaVing cXlWXUal 
balkani]aWion, diVWUXVW, Vocial conflicW, and poWenWiall\ Yiolence´. He also drew attention to the 
WhUeaW Wo ³WeVWeUn cXlWXUe´ poVed b\ ³poliWical IVlam´ and pUomiVed WhaW if iW foUmed 
goYeUnmenW, Whe PPC ZoXld Uepeal Whe MXlWicXlWXUaliVm AcW, ³eliminaWe all fXnding Wo pUomoWe 
mXlWicXlWXUaliVm,´ UedXce Whe nXmbeU of UefXgeeV and other non-economic immigrants, and 
onl\ VelecW immigUanWV WhaW VhaUed ³baVic Canadian YalXeV´ WhUoXgh a mandaWoU\ in-person 
interview (Bernier, 2019; Ling, 2019). BeUnieU¶V VWUaWeg\ pUoYed diVaVWUoXV: The PPC onl\ 
captured 1.6 per cent of the popular vote and Bernier lost the seat he had held since 2006. 
 The question moving forward is whether politicians and parties, especially those on 
the Right of the political spectrum, will be able to resist the temptation to politicize Islamic 
religious accommodation. We believe that progress on combatting Islamophobia in Canada 
will depend on all political parties taking a resolute stand against it. While continued dabbling 
in Islamophobic politics is likely to lead to more electoral dead ends, it will also continue to 
embolden extremists and imperil the safety of Muslims in Canada. This is an unacceptable 
outcome in a country committed to upholding human rights in a manner consistent with its 
multicultural heritage. Nevertheless, it is a reality that needs to acknowledged and effectively 
addressed. 
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